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Thou, Who art iho bouI, every 

and enniroleet the orstatu by animating them: 
Knowe«t my inneimoat heart : 

Why doft Thou then nc^leet me, who am 

at Thy merey and am horribly perplesad 

\\ a 



THE NAM8H0SHA AM) ITS PUCE IN 
LITERATURE, 


Introduction 

The Namghosha Is the name of a Vaiahnabite aorip* 
ture written by Madhabdev, the most de^i>ted disciple of 
Sri Sadkardev who brought about reformation in religion 
in Assam and Koch Behar, organised society and gave a 
stamp to literature of which Assam is still proud. It was 
Madhabdev who had been nominated by Sri Sankardev to 
inherit him in the propagation of th » cult preic^e I the 
Utter and to betheiealer of all the instiiution'* fou ded 
by him. It was Madhabiev who gave not only flesh and 
blood to the skeletons of everything started by ^ri '^ankar- 
dev but life itself by organising eaoh of ihem on sound 
basis and preaching the go<4pcU of love and self sacrifice. 
It is, therefore, no wonder that such a devotee of his 
preceptor and a staunch believer in one all perv iding 
Universal SjuI should get inspiration'! from the Ui knuw- 
able to wr.te a scripture like the one under review The 
scripture is held in high esteem by those who profess and 
practise the cult preached and shaped by Sri Sankardev and 
even the possession of a copy of it is held by them to be a 
matter of luck and a treasure store. The scripture is known 
by the name of Hajari Ghosha as well, as it contains one 
thousand verses in dififerent meter and rime all toM. It goes 
generally by the name of Ghosha Bbastra among the 
Assamese people. The name Namghosha has recently been 
giveo to it 



Origin 


It is said that one day Sri Sankardev told Madhab* 
dev to write a scripture expressing the superiority of chan- 
ting the name of the Unknowable over all other forms of 
worship in the Kalijug or the iron age. He further ad- 
vised Madhabdev to make the scripture as easy and sweet- 
apparently as the soft flesh of a plum but to base it on 
the authoritative Shastras or scriptures and on their well 
established doctrines so that it might not be pierced through 
even by its worst critics and so in reality it might re- 
semble the stone inside the fruit mentioned above. It is 
further said that Madhabdev began the work with the third 
verse of the scripture as it stands at present and showed 
his. composition to Sri Sankardev to know whether the 
work bad been begun as advised. Sri Sankardev remarked 
that though the work had been well begun the head had 
been left out and fo saying composed the fist half of the 
fist verse. Madhabdev realising the true import of Sri 
Sankardev’s words took upon himself the task of com- 
pleting the work. 

Date 

It may be concluded from what has been said above 
that the work was begun during the life time of Sri- 
Sankardev but there are reasons to believe that it was not 
completed during his (Sri Sankardev*B ) time. The reasons 
in brief are : — 

!• No where in the lives of Sri Sankardev written 
by his contemporaries or those who came just after him 
it is mentioned that verses from the Namghosba were 
chanted at prayer during his time as it is done at pre- 
sent* Madhabdev probably did not like to introduce it in 
prayer partly out of regard for his preceptor and partly 
because it was his own composition. It is said that the 
present forms of Prasarga ( chanting of hymns } was 



formulated by Purusuttam Thakur, a grand son of Sri 
Sankardev, and by his contemporaries in their own institu- 
tions according to their own ideas. 

2. Had the scripture been completed and giv^en out by 
that time there would have been several copies of it» as 
was the practice then, during a period of no less than 28 
years for which Madbabdev survived after Sri SankaedU^ 
and Purusuttam Thakur would not have found itdiflliult 
to procure a copy of it for himself. The story goes that 
after the demise of Madhabdev his disciple Mathuradaa 
Ata who was at the head of the institution at Barpeta 
got possession of the only copy of the Namghosha; Pursuttam 
Thakur who was then at Pat Baushi. three miles off from 
Barpeta, sent words to Mathuradas Atati lend the 8ortp« 
ture to him for some time but the latter refused to do it- 
Getting no other copy, it is said, Purusuttam Thakur oom« 
posed another book on similar line and named it Na-ghosba. 
The imitation, however, was not as succO'^sfuL 

3. From the available biographies it can not be in* 
ferred that during the life time of his preceptor, Madhab* 
dev attained that stage of devotion which might enable 
him to get such inspiration as to lose himself in reverie 
and chant the names of the Unknowable with the least 
care for rime and meter. It is palpably seen in the last 
part of the book under review that in chanting the names 
of God, Madhabdev was so inspired that he did not eare 
for rimes but rime?, however, took care of themselves in 
whatever he chanted and wrote. 

All these lead me to conclude that the book was com- 
pleted and given out in the latter half of the 16th century 
probably between 1585 & 1595 A. D. 

Contents 

It is, in brief, the exposition of the cult ofV’aisbna* 
vism as promulgated and preached by Sr! Sankardev, but 
its uini is to establish that no one can attain salvation 



without Bhakti ( 9l) /'devotion and that in this iron age the 
one and the only form of religious observance ( b ) 
that is feasible and practicable for a worldly man is chan- 
ting repeatedly the names of Oodt the Unknowable 
as sanctioned by the Scriptures. The literal meaning of 
the title of the work under review is “repetition of 
names”. 

The scripture under review begins with the mention 
of the main factors of tlie Vaisnaba cult preached by Sri 
Sankardev and their significance in the profession and prac- 
tice of the cult* These factors are. 

1. The preceptor or Quru or Mahanta. 

2. The Deity or Deu. 

3. The name or Num. 

4. The devotee or Bhnkta. 

The whole scripture is devoted in the discussion of 
them and on tbeir utility in devotion. 


(a) .nr.i1 I 

nm tcfei xo 1 

C*««l Wf, nn 5)6TW I 

•tPI ^C# «tqr, 51»ltw «« ••! 

W M TO V# 

cron TO inti I 
c»Rr 

(b) TOJ ^ UR, «?! TO, UTO ITO <JW 1 I 

•fH ftsrt, UtTO J^Tfev f*| I «.» I 
UfTO 11^51, UUC* TO RtSPIl 

frow cw, ’iT«, TO I e«. I 



The preceptor 

L The function of the preceptor ( a ) is to give conn* 
sel to man to realise the Deity. This preceptor may either 
be a man or a Saatra or a treatise* Mere literary learn- 
ing, however vast it may be, cannot make a man fit to 
be a preceptor. He must have the qualification of having 
been a sincere devotee of the Supreme Deity. Such a pre* 
ceptor can show the right way to his disciples. Madhab- 


(a) CTtf ^ ^ ^ 

ft »tTO, In? <st*ttcn i *tt? t s>o i 

■iw ncn, fi?i» ft? I 

Hij nt? nt?!, «Tar ntbftw, 'st?! nt? ftt^ftn? ?»\»i 
fSfti c?t*, n»i I 

nrar fntli Ktsi 

»in» «ni?, nt? fvs «?if® ntt i 

nw aR, arc? nra c?? cftc? nrl « ?»• g 

■fft ?■» Uift, ft »«ti ^58, agsj 11T?'» n? I 

»?»», *itIw vftftcii, nmftw? g vas I 

fftF?M I 

nft S(T? ?ft!cg’i t bo# n 

^ n? nrai c>wt nwv wni *iftfcn, 
cn? ?jf«[ft wtftwi I 
f?i »iT c«rai ?c? »c? RW nH'K?, 

Iitiv ??« ifnw ntni ft'w g «a* i 
?ft cnn Rf» ?i, vss-w umi cnfl n?, 
son iii¥ Bf? nm f«g i 

f*fi ncn ^ 5?i fti c»it»n fsft ft* 

ftn nw ^ icfi Rifle? en i Bb-? i 
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dev in his work holds that Sri Sankardev ( b ) alone 
deserves the epithet of preceptor 'and his instructions are 
alone to be followed by those who profess his cult. 

The Deity 

2 . Madhabdev in his Namgho«iha establishes on the 
authority of Vedas, Upauishads, the Gita and the Bhagawat 
that Krishna k cA who (d) has been being worshipped 

lb) MM, MIJIW 1 

»t»tS HTt ^9, W HOI* H 

•tlM CSfr, "'m '5^^ StST^C*! I 

C*t»H f»Ml CMto ap n<s 

C»TfMM Mta '•‘I M*t 
otWI?* flTC^r I 

cesn »M "Q* f*ca 'sim ■!!; 

CMTM atsfS '«» C^TRiqr II H 

fc) CMC? »I3TC« 'St aw, Oitfir ow^tcm 

•fallen at*, aisn fa»6^, laft atw ii^»o ii 

(<i) 5*1, >r»i ^Tna», 9 ^ ’ia'9M 1 

CM pfM 1W, ■f'tl -MW. fMWl M flai»ll 

5r fifMM, 'SC’S f a'ffa's mi ^ 1 

*IC*C*n at'?, CS!M 9fa f^W mU, CMtM MlW 'Mtai!^*ll 

3Mi1 'Mtf^ CM MW, ^*5*1 W% aCM, CM?! I 

CM?! at!, C*! MWM? f*^, C!T? C?? !t! Mf* l ilK 
!!1 M9U»? Mart Oftt Mt!J MW f^? !!? 

*!?> ^tJKMf SMM CM?! Mt? I 
Mfl !! ?^ !Ml »1 m iiM! ^Mr? MKI 

C!TM CM aiTC! ^Mf! itirWI 

MlM*m?t9C!C9J|M!l MtM MlC!T MI^CM? 

MMM !M1 Mtm MtCM I 

•tt mw Cff MM !tMM MtMtfl 

C»! iK?! M!!f C!tM !tCT I *^»R 
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by Br&hma and Siva, the chief of the Devatas ( gods ) 
reoongnised in the Hindu Sastras, and by Lakebmi, .the 
goddess worshipped by all the gods, who ( e ^ incarnated 
Himself in different forms in different ages to educate His 
creatures to realise their ownself, Who ( f ) ■ is the lord of 
time and illusion ( Maya ), Who ( g ) alone has self*oon> 
soiousness, Who ( h) is omnipresent and omniscient* and has 


(e) aw aaPits, ataa Siata i 

cata eft atca a«r, aftil *itca ecatcti atata m 
*iaa eitai 'sa, «ta ata eic< aft a®, 

•flai eia^ta aai ?ft f*iTaa 
'stata 5ft^ ?ai ftf, ^ft iPlJi af, 

5Tft ^aar«f ^aa aa eaa iiss*! 

(f) fas isif caa atal, fta atatfwai etfaet^l, 

fas csf atfa s^tfa ana i 

syft ftft saf ftal csf, fts taw ejta atft c»f, 
®tftai ft^ca aac» OT?a ara ueirwi 

(g) atf ^ eft, aacf ^ag, wiftai uf ft*CT i 
aft araj aaa, ^a, *tae fa fta'^ »%•«« 
aftta te’f, ^laii artaaa, a^taa aacf wf \ 
caa caataa, aacf »tiara. isffta ftata aa n »%• i 

gan ^ aft ula aa, ata ata aia ata ata, 
at«l aan ana ataa aa« at> i 
fftft isaai aatsa, aw ata ara ata ata, 
atft acBaa ftcata ata awft neevi 

(h) ^fa aaS at#l, satan ^icaa, atafti cata ftif i 
■faaftff, at argaar, 4taan aai ftaa »o»«ii 
laa ^a, *iaa eita», *iaa w ^tft 
^tft apw, sagif csRftar, wafa ea artl i v«e ii 
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neither beginning nor end, Who t i ) is the soul of th® 
universe and the dispenser of all individual souls, is the 
only divine Deity Whom a man ought to recognise, realise 
and worship. Madhabdev devote? more than half of the 
scripture in the vindication of this statement. 

Marne 

3. The third factor is Name or Nam, Madhabdev in 
his Namghosha establishes the importance of chanting the 
name of the supreme Deity in devotion. He has based his 
argument on the following : — 

(a) The only religion preseribed for man in this 
Iron ago is chanting the name of the Deity. 


(») I 

s.t n 

SICTI tUBI 

•rtB 5iTt? 

iepBsn II II 

VII •ift 

'Sft yinti on «tf? I 

»ra) »i!iTw *i?tH?r *4 

l|»>t|| 

(a) Verge 399 quoted in page 4. 
cfiM *n»t4 ^f*i} «tcvi ^wi, «i wfir *f^»ii w i 

W ^f»l« qjq 

’Pfil *lOf, ftfiqcq, qqtt*I CW5| •!*! I 

^ Rtft Sllft II II 

vfiw C4TOI •ttCB *ITf I 

qff nn, ▼fin v<p#, *if» "ttw >itq iio*» ii 
jpinN cpilcf, »Pi» vie, etvi ¥cf fsiw I 
fft 4M <W, Ml vf«n, sinwi nf II a^o II 
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(b) Rules and formalities are to be followed in the obser- 
vance of other forms of rituals and different classes of persons 
are permitted by Sastras to perform different rituals but the 
names of God can be sung by all classes of people and 
no rules and formalities are to be observed in doing so. 
So God Who is benevolent and Who is equal to all, btoame 
a special lover of His names. 

( c ) His names are all descriptive and they indicate 
His different attributes or aspects. If their significance is 
properly understood they can give a real insight into the 
greatness of God and His workings. As His attributes or 
aspects are innumerable or infinite so are His names in- 
exhaustible. 


(b) btSiri ©•! PlW I 

W 51TII I 

^ •» >*ir 11 

^ cMlfw, f^ie v-r fm, wn i 
ft II 

»rt(hw| 

Cff tft SIT**-! I 

wTf ftw w, 5iwf8r m^irw n(4 

W¥ C^T»ni C^H II 

(o) Quoted in foot note {age 15 (w) 


9 



i 10 ] 

I'd) -Godi 'tbe Deity, cannot bo dissociated from' His 
ntini. Qod exists where His name exists. In other words 
a Ibtontal image of the form or the attribute of the Deity 
is fdrmed as soon as the name associated with that image 
at attribute is conceived or pronounced. It helps in the 
realisation of the soul. 

{ e ) There is a belief that the feet of the Deity are 
inriilFeBsed in the heart of every being and there is a 
covering of illusion or Maya over it. The only means to 
see the feet of the Deity is chanting of His name. It 
acts like a lamp and breaks through the illusion. 


(d) ew, '«‘i, *itra ri?i ?r«it« i 

Jit^K^ ns I 

Jin', ’ntn «tn i 

wfe c««{ CTSi, «(ti i evs i 

c>i^ nrtJil f«iS I 
^rtWtJi W 5il5TW 8 t>»i 

9«t1 I 

'•w 4 tc»i «t« eft 8 88 . » 

(e) fft *1? niffti Site, 9tcf eftei i 

ek*ll} 5l9Si, «tff 'gt^, tfCTtf ftin R ^«1| 

*n 9 , *IW eft aim, 9 ft i 

9^ l^ft, fftfl 9f», 9t«tw Cfftcm fftn^ekn 

9»ft ftftitft, *tftsi «ft ent ^9^ 581*1 I 

58ft ftw 9ft eft, 5|*itlg Ift5( nn tKOti 

«ftft Urtlc* gil 9 lc«, 9 ft (9 

9Wft 9ftlft •Iftll *119 siTItS eft eft I 

ftPl 59W, "ftl 9ft Ji 

l[lrt 9*1 Sft 199^ «2|?lt 5ti 9t9 gft |S»)| 
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( f ) It is always seen tliJit at the tima of d|^h 
highest consideration in expectation of salvation is e^v«n 
to the utterance of the name of the Deity. 

(g) There are parables in Hindu Sastras that pe|p^ 
with despicable character attained salvation by uttf(i^ 
the name of the Deity. 

Madhabdev summarises the effect of cbanting the wy^e 
of the Deity saying that it can give everything to a d^'figtee 
and make the Deity subordinate to him and comes to the 
conclusion that Ood being omnipresent cannot be caltld 
in or requested to depart, being above all forms camo^ql ^e 
imagined in mind, being beyond the reach of language psed 
by men, cannot be worshipped Consequently the 
thing that a man can do to purify himself is to eltMit 
His name, (x) 

^f) '5<>f 33, riM C’ltfl VPf, 

C3*ii « 

qjjgl Sfgw of?, C’rtC*! ^ 

ce»ii II BUI 

9 S 8 I I 

91, IHIR '«>l Slfl, mall 

(g) CTRq qtq, ciWq *(t9 i 

qql m qtq qti ifn, ^q •i?i irt 

qtntir ^ 

q?fCT 9iqcq wq i 
wq CT9 qi, qqfq *tql 

'qtqfq ^qtcqi qq qcq Hvai 

( X ) ^q qf 91, if^q qm, CqWH cqttq ntq 

cpi 1ft snq ^1 qtqq, qcitw ifte nw mair* 
iftq q^q, ^qq qftqi, qtfSi qqticq qti i 
9(tcqtq qtqq, iftiti ift, ^ qtqt»ii«’>i 
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al^ '9V Vfv I 

C^fwT sttV, »lTt« ?C^ « -o** » 

KJIi V^CTl ^ *t«f^, 

CT-S fe*fCif*t ^ ^ Vf% I 

^«lf^ s«1Ci| Ulifl »I51 *1®, 

s^Wl 3»T^«« ^fSl'SV II t»s 11 

VtJ^I 5IT51 fs»w, »l»t® *11®® l»l ’^IW. 

Wf3l «tnr JTt® ^CT 'StVT'H I 
^ i*tlw *lt!j vc^, <sin® ^ "iw, 

-aK^fSKBi II h'.v II 

I c*rai vt^^rf^ i^iCT ^*rt® 

5it® v#c® ^5® f1% 1 =>if« !it*r *1^ ’T'rt ii»4 •> 

?ff% ^'fV, ^*t7 ?1%, HtW ^'t^'s-S 5JtC5 I 

5*1TI ’SU^ * 11:5 I! 

•VtC*tT^ 5r« ’Blfsj’Jf EW I 

ftc6l S11*I 555 , ^t5( ^9 N j»'. II 

ftlfel C»lf »*r?f«, C^ JJVT3I9, C^CV 1^9 ^“tJ I 

mpl W®® !JT^, Vt®CT1 »>TI ic'-l »lt4 -ItSR ®9»IJ II lr®« 

».^v 'fl'4^ vT*f, »i^ 

^5C*TV ftc%1 VR I 

wv m® w, f>i «Kii •trtw ^|v, 

ftcSl VC® 5ft®® #1^51 iitPt H 

®T*l V®, ®1®^ ®r® 9f® V® • 

®t® w f^, ®vcv ®prc*, vt® VI® vtv V® R 
ftvcftl ®®N, 'Sfc® ®f3|®«, ®t® ftt® «vt®® I 

R|t« W 5ft«r, fljsiTt, vw-t® 5ff®tv® 11 

®t® f®» ftT®, -spl'ics? V®»®, T*ft® ®f^ ®® « 

®l® »®» ftt®, «*te«®, ®®®1® ®(P® V®® 1! 

®l® f®» 5|T®, #I^CS» ®9C9f, f^t®f^ ®tn V®1 H 
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The devotee 


4. Tbe last but sot the least factor is His devotee. 
Gk)d manifests Himself through his devotees and they are 
all to Him and He is all to thrm. ( y ) 

Practice advocated 

So the form of religious practice ( z ) advocated by 
Madhabdev in his Namghosha is that a man ought to 
take instruction from a preceptor or Sastra, concentrate 


srt^, II 

4T4.W ’if* « 

^B-s »it I 

vftiii, =iW I snii 

•»!vrv 5ft, fvv!:v 'stv, 

f^tl I 

vflVTite ?fl ’jv, CV51 u-5 fsfvtt^i, 

sjfSl VtJ BIT » « I 

sTfte ct?’! sTft 9Vtc>rc?t mt vrf? 

CtV5 vfttll ^«r»I1 SilV’t'l <1*1 1 
C*lft aiww ^tv^«ni, Vti ftv W, 

»iClttV vt?1 VR ««>»»« 

(y) ml, vft evsv *w 

VWV, R «1CT fsi**!?!, VR li 11 

(z) <^111 ev ^n, Orel Prt *ict, thwv rct*!! i 

W, vftfi tiTlTf Ct« 13»«w H t€9 II 

■mr w OH aw wn vw *ti«w i 

cw fttiv, vv ^e. WISH vw II t«« I 
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hiB niiitd to think of God in his heart, chant his nameB 
and dedicate himself in the services of His devotees. It 
is said that God cannot leave the company of His devotees. 


Names & their significance 

Probably in anticipation of an objection that if Ood 
ie without form and beyond the reach of language 
how be can have names, Madhabdev devotes a portion 
of his scripture in expiaining the significance of some of 
the names of Ood used in Sastras He says that 


CT*tV, CSi^I frtll 5P«t| I 

W f ^ Sittt, ¥55 Wifi'S 5PI1 II II 

w M5. »¥¥ m*rtn »iTar, '5*t 5t*i (?ir<i vtcii i 

ij|»t¥ *ie, ««! ¥¥ ftw II «r II 

¥•115 srw, W, ¥t5 I 

¥¥¥5 JW, W ^ftW¥, ?J«f -pi ^-1 ^«I|«>H| 

>«¥ Jiff ffyr »|W, i¥*rt 5t¥, 

WC51 4¥ ¥15 &0|ji?| CTf)? ¥¥ 1 

^•?¥l "if C*rai, ¥rth ¥t¥l lafi ¥t», 

¥«1 «a¥ ¥t¥ ¥T¥ ¥m ¥7piiaa« II 

¥f¥ ¥¥¥ ¥¥ i«H1, fff¥ 4V1¥ ft* ftH, 

*t¥¥ tM ¥T¥ I 

*ifW fttf CT5 ¥tC*llsnf fpl ¥ft, 

fft fW biOT ^f¥l ¥tt *1^ ¥!¥ 1161* II 

C¥t¥l¥ 551 fft, Qfl new lf%, 

l»l«l pi ei Sltl <• 5>5ft *4 U K» II 
Vwt 4 ^noted in page 10. 



the nhmes ( w ) indicate the capacity of Ood In in* 
fluencing life and soul of a man. As for instance the 
name Krishna indicates that* which can give bliss to man 
and remove narrowness from mind; Ram indicates that, 
which can make the world pleasant ; Hari indicates that, 
which can steal all suffering ; Purusuttam indicates that, 
which can elevate a heinous person to the highest level ; 
Narasingha indicates that, which can enable a person to 
move in the world like a lion and so on and so forth. 
He argues that these are possible to be effected only by 
the Supreme Deity and so these are considered to be His 
names. He further sa^s that God fulfils Himself in what* 
ever aspect He is worshipped. ( p ) 


(«) * 1 ^ *1 I 

^ *1^31, ^*1 >W3i « »)■•« 

W PlW I 

«if^ tc 5 i WY » 

453WPI ^ ^ wtf^^ wt 

■Wi Pl«f I 

CTft crgwtn, Vf W »>«t| 

«tn ^3^. w I 

4 ft 

SJCT, 'sftw J«11» ftw OT ^ Pi'#« I 

43WW Itw, iwi.ntw >wc*j ni «»«M 

(lO w Jitw* ftrti 4i^itn i 

%tw ^fti «ft Pull i%»s» 
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Krishna, the embodiment of the Deity 

Asotber point is that though Madbabdev has described 
the Deity as having no form it is found in his scripture 
that he has taken Krishna, the son of Devaki, to be the 
embodiment of the Deity Himself. His assumption as 
given in his scripture is that knowledge about the soul 
being too difficult to acquire and to realise, God incar- 
nates Himself to spread knowledge in that regard among 
mankind. Krishna as described in the Bhagawat exhibi- 
ted in Himself in concrete form whatever had been told 
of the soul ill the Vecas in abstract and enabled Arjun 
and a few others to realise them. Besides Krishna is not 
considered to be an incarnation of God but as the primary 
cause of all incarnations. So M adhabdev in his Namghosa 
advocates that Krishna ( x ), the son of Devaki, should 
aolne be taken to be the Deity personified. 


(k) V erse 640 quoted in page 7» 

Verse 665 quoted in page 14. 

II ►•III 

Jiwi ^*trsww ««, cwi 

i«»ii ffq’S!* WOT 1 

%% biq qqi wci ffsl 1^i», 

qqcq qcitw qtq qqq ii ii 
qtqw cqtqq ’»qi ^i»i qq, 

qqwiq cqlq qlqqi qitq fijaqq i 
qq ntrt qPt qtf2i cqt*, qc<tq ipq entq, 

«reqt^ IotI qtqtq iqql ««q « *»€ ii 

^Nq ^ cwslq qq, 

eqiqi qqq v qf% i 

oDqA qqf ^ qtqq cqtfsw li|d« 

qifcw i^qv N 8* n 
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General reflections. 

1 present here only agist of the scripture under review, 
1 have advisedly used the word scripture in describing, the 
work since it is called a Sastra and not a puthi or a 
book. It is not possible to give a summary of the whole 
book in a short essay. It contains one thousand verses 
and each verse is complete in itself and contains matter 
for a thesis. Another significant point is that the scrip- 
ture admits of translation into no other language unless 
it is done by a master mind. Lt is always sung in a tune 
whenever it is read. Tue tune is purely Assamese and it 
appeals to the heart. The scripture can better be styled 
as a philosophy of the cult of Vaisnavism as preached 
by Sri Sankardav. The cult itself differs from those under 
the same name as preached by other reformers elsewhere 
in India. Unfortunatly for Assam the majority of our 
educated people do not pay proper attention to such scrip- 
tures in Assamese as the one under review. They have been 
left to the uneiucated and illiterate villagers who being 
innocent of other Sastras, on which they are based, interpret 
them in their o^v:i way. The Namghosha, I am sure, 
was meant for the educated people of Assam and even as 
a literary piece it will interest them especially when it 
is read with the tune peculiar to it. The prayers ( a ) 
that are incorporated in the scripture are of universal 
nature and can be sung, I believe, even by those who 
profess other creeds. The advice ( b ) which the writer 
has addressed to the different organs apd senses may be 
repeated by every human being with a religious turn of mind, 

(a) ft's siWl*!, ^ Slt«r >1^ I 

W 54? fW, fhrt II »»> II 

(b) ortv CTtwrt* i 

cwpi ijn II »«n 

8 
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His self-censure ( c ) in confounding the body with the 
soul and in not dedicating himself to the service of God 
and men are pathetic and impressive. The zeal with 
which he argues his case to arrive at his aim is ins- 
piring and inimitable. His aim is to establish that God 
is one and everybody else ( d ) emanates from Him ; He 
is to be adored ; nobody can have a comprehensive idea 
of Him ; performance of rites and ceremonies cannot 
enable the subject to reach Him ; devotion is the right 
path to salvation ; only form of devotion that a man can 
practise in this age is to have implicit faith in Him and 
.t> sing His names alone and in company of such other 
devotees. He has based his arguments mainly on the Gita 
and the Upanishads and alluded to the parables described 
in the Bhagawat and other religious scriptures. Every 
one going throujsh the Naraghosha will probably have to 
admit that Madhabdev was successful in his attempt to 
achieve his aim. 


'st^ ■SI5( 'Sll Mil sitm til I 

(c) cMtil^c»f1 «c»\ i 

^111 Mil® ciw 

ifi 411*1 mi c»ri, 'gfiCT cfic*i «>rtl cm, 

ifi ifi ! c®ic»i cm I 

cmt» smtfM fiti 1^, iitM 411 «a, 

CTH cm I 

«tt*i 4if f»cii 1? ^r.m 4 iMtm 

(d ) fMW f*l? tic^l ! 

•«« •rtf ffi, cm wii II 
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Rites and ceremonies, (a) 

Madhabdev in his Namghosba has not given muob 
tmportance to the observance of rites and ceremonies 
associated with religion. He says that they are necessary 
for those only whose minds have not been imbued in the 
glory of Ood. He illustrates his remarks with an analogy 
that a man who gets nectar to drink does not hanker 
after any other beverage. He does not, however, advocate 
that rites and ceremonies should be dispensed with by one 
and all. They prepare the mind for receiving higher truth if 
they are observed without any desire for earthly gain. 


( a ) Verse 21 1 qnot d in page 4 

’far »t^«i 

»tiqr i 

«ff'( 5^11 ff«1, 

H? ’IM me? II >• II 

'Sf? 

vit^ 5it^it>>>ii 

-5^?? C?V SlfmTf cvr?. 

f<s»5q 1 

f???* W '5»» ^'®»I 

41 :^' f-jaii in»^ 1 

m?5 fW? '8» ?«, 'sfv vf 

♦w ^«lt« ?f8 ^tl? CTT»Hr» 1 

f?» ii«tl vitf? ?? 

?«lt? c?ir!i II ii 

oiti 

??r5i «ri I 

^tveg-e, *imtw «itqi 

aW*l HPl^si •rf 11*11 
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Critieisms against It. 


Some critics say that Madhabder in Namghosha has 
spoken too highly of Sri Sankardev and censured other 
preachers of his age. If the text is read between the 
lines the charge is without foundation, He asserts repeat- 
edly that it was Sri Sankardev (a) who after investigating 
into all the Sastras propounded the cult and those who 
profess it should regard him as their real preceptor. He 
did not denounce other preceptors by name but warned 
people against falling into the clutches of persons (b) who 
declare themselves as such to earn their livelihood but 
really know nothing of the Sastras to solve the douhts 
and difli^ulties of their disciples* As Madhabdhev was 
initiated into vaisnavism by sri sankardev it is natural 
for him to regard the latter as a part and parcel of the 
Deity as enjoined by Sastras, (a) 


(a) Veise 54 quoted in page 6 
Verse 375 quoted in page 6 

Verse 682 quoted in page 5 

(b) WtC»l 

II n 

^ 

ff5r n !• 
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Is It a translaton ? 


Another thing said of the scripture is that it is not 
an original one but a translation from Sanskrit. It is 
admitted by one and all that in the sphere of religion 
the only scripture that can be called oxiginal is what has 
been revealed by Qod to saints and sages, Everything 
else is either commentaries on it or corrollaries deduced 
from the truths or principles laid down in it. Among the 
Hindu Satras Vedas are considered to be revealed by God 
but even in their case everything that we find now in 
them was not probably revealed. There are repetition of 
the same thing in the different Vedas and God probably did 
not make the mistake of revealing the same thing over 
and over again. There is a story with regard to the 
Bhagawat to corroborate what has been said above. It is 
said that God revealed the Bhagawat to Brahma in one 
verse. Brahma told it to Narada in four verses and Narada 
told it to Sukadeb in eight verses and so on. At present 
it is a very voluminous scripture completed in 12 parts 
and some of the parts contain several thousand verses. 

Besides, the cult promulgated and preached by Sri 
Sankardev was entirely Sastric, that is, sanctioned by the 
Hindu scriptures. It is said to be the essence of all culls 
prescribed therein. Madhabdov who followed the footstep 
of his preceptor, Sri Sankardev, cannot be expected to 
go astray from it to be original in thought and ideas. 

Such being the case Madhabdev must take ideas from 
the Sanskrit scriptures suitable for his theme and quote 
here and there verses from them by translating them into 
Assamese. He has however made use of the quotations 
in his scripture in such a way that it is difficult to 
distinguish* the quotations from his own reflections on 
them. He appears to have had such an insight into the 
Sastras as could enable him to use whatever he wanted 



from theni and to blend them with his own. In other 
words he liquified quotations in his own compositiono. 

It is certain that the Namghosha is not the transla- 
tiun of a particular scripture in Sanskrit. Late Sri jut 
Amrit Bhushao Adhikary in his commentary of the Nam- 
shosha attempted to trace the origin of the verses and 
succeeded in tracing the origin of some of them. Though 
he has not mentioned in his book the names of the 
Sanskrit scriptures where those verses are to be found 
it is apparent from the verses quoted by him that 
they occur not in one scripture but in a number of 
them. 

These simply show how deep was the study of Madhab- 
dev in Sanskrit scriptures, how he assimilated them and 
hew successfully he made use of them in his cciipture 
under review. 

I cannot however resist the temptation of requesting 
the members of the Kamarupa Anusandhan Samiti to 
trace, if possible, the Sanskrit scripture of which Madhab- 
dev’s Namghosha is an exact translation and if it is not 
so, to find out original verses in Sanskrit ( quoting the 
scriptures where they occur ) the help of which Madhab- 
dev had to seek to write his Namghosha. It is especially 
necessary in the present time. Some people in Assam 
are found to speak lightly of Sri Sankardev and especially 
of Madhabdev and of the religion promulgated and 
preached by them. These people probably do not believe 
in the assertions mide in their scriptures '( especially be- 
cause they are written in Assamese ) that the religion 
or cult preached by them is the essence of all cults 
to be found in Hindu Sastras and is the only form of 
religion meant for this age. I believe if the origin 
of their assertions can be traced and brought to their 
notice such people will not hesitate to accept the 
trtttiH 



Place in literature. 

( General refieotion ) 

It is ^ery diffioult to determine the place of the work 
in literature. Literature does not consist simply in the 
arrangement of words, in composition and in style of a 
language hut mainly in the thought which the language 
expresses. In order therefore to determine tlie position of 
the Namghosha in the Assamese literature we are to 
consider not only its language but also the thought which 
the language has expressed. To me it appears that thought 
plays the main part in literature and opinions of indivi- 
dual persons as regards the place of a certain work in 
literature differ simply on this account. If the thought 
expresse^l in a work agrees with my views it will appeal 
to my heart and my heart will supply all embellishments 
to the language of the work and supplement its defects ; 
but to a man holding the contrary view, the thought will 
be trash, the language, obscure and the style defective. 
To judge the merit of a work and to assign it a place 
in literature a man must possess superior talents and his 
mind should be free from all sorts of contaminations. 

Assam being a peculiar province having in her all 
the races and sects professing probably all forms of reli- 
gious cults to be found in the world it can not be ex- 
pected that the Namghosha will appeal equally to the 
heart of all even of the indegenous Assamese people to 
assign it a unique place in literature which it may really 
deserve in consideration of its sublime thought, its digni- 
fied yet simple and sonorous language. I shall therefore 
try to point out here, what literary merits the scripture 
has so far a^ language and style are concerned. As 
regards thought it has already been pointed out in the 
short review of it given above. I leave to the general 
public to make their own conclusion with regard to its 
position in literature. 



[24] 


The scripture is written in verse. Madhabdev has 
made use of all the forms of meter and rime named and 
described in the up*to-date Assamese grammars. Some 
of the verses used in the last portion of his scripture 
have not yet been classified and named in grammar. 
Probably they have been wri.ten after the Sanskrit ver- 
ses and it is for the Anusandhan Samiti t> investigate 
into them and to give them their proper names. I quote 
some such verses ( y ) in the foot note. 1 am sure a 
critical grammrian will not fait to find any flaw in the 
meter and rime of the verses contained in the Namghosha. 

(y) 1. 

'5f*l ^»IC^h W I1SV4I1 

2. C®tsit^ <119, 

*151 »it% *11*1 srPr, ’Iff Beam 

3. erg 

g*gc»i c*igBi'« n 

4. gmg iffe 5Rtg, 

miiR ggjii, g'w, gfiitii *1*1110*11 *it< «Be«ii 

5. fgsifg C»r«I*l *1195 5*111 

ta. *l5t»\TC5 5f505 ^55 551 5t«l 5l5 «S >an 

6. 0515 211 *>15155 va, 

»f5 *ft C«t5l5 F55 5t5 «Wl I 
C51515 5«ilf*l 5? f51 5ltsi 50^1 1 aas B 

7. C51C5 «ilg55 esh^iflW, 

«lt5 051^15 *(fto*|f 

C515 «t5 55 5fii5l 505t» Cil9t5 65M *5*»B 

8. 515 W 515 15> C5l5 Wit ««, 
n5»l ft*««5 -eft *115, 
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Verse exercises through meter and rime its power in 
moving human emotions and in giving impetus to work aooor- 
ding to its sentiment or Rasa. Madhabdev’s Namghosha 
contains the sentiments of peace ( ) (a) and pathos ( W*l) 
(b) and none of the seven other sentiments descri bed in the 

cftcir 

Vt*r *tni ^ sift *trt 

v>. w ucsi <11 

bftai at?*! I 

«i*tt? SIW^ >« 

10. ?Tsi C?f*IC? *ttSV ?5l 

iPm *ff^ s? I 
*ttM ^ e?ti *im ?!i 
6?*!? •(«? SS! vfifll V?C»I *rr^ *1^ lll^^ll 
11 « ^ 'jR fauf fart?? w 

CTrt <atf sirtrt’i <11, *r?? Srtt? 'W etft i 

ft? ijf? ^fef? «t?t?t 

?? W«lj'*rt1 

c«rt at? sirtTi*! <11 

eft ^*1011 CTtV ?rtT? ?f? >i| 

(a) ^f? •?: ?tf5C? t«?C? W?, !|tft CTt? ^1? 

f *tt ??1 « if?, 5?*iw ?w if?, fail c?ti c??i ?? ?T? 

?c?i fn c??, ^Tit ?f!i Cl?, c?ti c?t? csrttirtrt I 
**fi« *lt??, ilfsrti cit?ti, faaR 

(h) ?f9l ^ w, 

fiwi i*ri c?fi if^itii ?t?ti? I 

C??t?1 8lf« iflil ?t? ?t? ?t? ?t? It? 

K«i itfiat CT(?t*l1 If, i?i !*««« 

Cl «lt? ?1 n 1*IT1 iff? I 

«fli 111 irti ?tii ciW ^1 i« 09 i 



Rhetoric of language. It is difficult to give to those who 
are not versed in Assamese, an idea how far Madhabdev was 
successful in preserving the sentiments mentioned above in 
his whole scripture. It can simply be said that they are the 
suitable Rasas ( sentiments ) for a religious scripture and 
the verses can give peace to a departing soul and 
bring tears in the eyes of the reciter and the hearer when 
they are poperly chanted. 

As regards figures of speech ( ' in composition 

there are almost all the figures (c) in the verses of the 
Namghosba. Ma'fhabdev made use of them to make the 
thought and language readilv intelligible, more touching 
and capable of rousing the reader to action. There are 
to be found in it Simili, metaphor, apostrophe, interrogation, 
exclamation, allusion etc. They are impressive and appro- 
priate. The allusions are not confined to one scripture but 
are from altpost all the scriptures, epics aud Puranas. 
Consequently to have a thorough grasp of the Namghu- 
sha one should not only know the scriptures but their 
significance as well. It, therefore, occupies the position 
of a philosophy of the cult of Vaisnavisni as stated above. 

As regards style of the scripture under review it is 
simple at the same time expressive, sonorous but not tame. 
It is full of varieties in meter and rime, and in thought and 
diction, It contains nothing superficial and trivial, It may be 
said that the style is sublime as the conception which is 
grand, so far as the cult is concerned, has been expre- 
ssed in a language which is terse, simple and forceful 
and has bean illuminated by striking figures of speech. 

tc) 1. 

WUCT (simile) 

MW *11^ I 
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In short, considering all the points, it can, in my 
estimation, be safely said that Madhabdey*s Namghosha 
is an artistic composition in words as well as in thought 
artistically expressed. So far as the language is concerned 
I have not seen another book in the Assamese language 
that can bear any comparison with it. As regards the 
theme the scripture under revie <y, 1 believe, will not fail 
to secure a high position iu the world literature. The 
main drawback why the scripture has not as yet drawn 
the attention of the people outside Assam is that it cannot 


l« 811 (allamon & interof^ation) 
(8) <If|J tW 

«Tt»t 1 

>1^ tf» M 

ait’l'* SRICT I «l ( metaphor ) 

(4) « Vf »l?l »t«irCT Jttai fill 

■5^ w ’(fir wtsrn i 

C¥tl5 

»I'rl w srw IIS*^II (Apoitrophe) 

(5) sitiT Aft W W I 

Util CTrt wtc*r *lft ftft^ llJr (InterropatioB 
metaphor, Apoetropbe, exclamation) 

(6) ^Kmctr fft ftn 'ft’w ! 

^fttfl Cltv W Moir, (Exclamation) 

(7) «ff% VI flcit IfRf I 

WCl ^Itin fft *111 ftV ie.t«(tMertion) 

(8) Itfl Ifsr*** 

»ft ftww srtftii CTlfT* Iacti VI I 
4 «1C9 iMtri (alliteration) 




be translated into other languages in toto. The only so- 
oalled translation of it into English was attempted by 
Srijut Benudhar Rajkkowa, B. A., retired E A. C. The 
attempt was no doubt laudable but the translation can be 
styled more as transliteration as the spirit is wanting in 
it. Further it is a matter of doubt whether any other 
province of India can boast of having such a scripture 
or a book in its vernacular at the age when this scrip- 
ture was written and given out. This sheds light as to 
the growth and development of the Assamese language in 
the 16th century A. D. 

In conclusion I beg to admit that I have failed to 
do justice to the subject. My aim in selecting the sub- 
ject is to bring it to the notice of persons who are 
competent do deal justly with it. I have taken special 
care to confine my comments to what the scripture 
contains and to refer to no other book or scriptures 
written even in Assamese or by the author himself My 
contenion is that the scripture under review is self containel 
and it proves independent of other scriptuaes written by the 
religious reformers of Assam and their contemporaries, what 
the cult that had been promulgatei and preached by Sri 
Sankardev in Assam and Coch Behar was, and what 
sanction the cult is said to have from other scriptures 
on Hinduism. The present deterioration of the cult is to 
be lamented and in my humble opinion the learned sec- 
tion of. our people is responsible for it, since they have 
suffered it to he interpreted, practised and preached by 
the uneducated, even illiterate, and bigotted devotees and 
the professional Mtihantas or preceptors. 

^ >9 

••Rtw cw -ii^n 

cww fsj -fw w iv.»i 
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